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by iason lewis

You have noticed that everything an Indian does is in a circle, and that is because the Power of the World always works in circles, and everything tries to be
round. The Wind, in its greatest power whirls, Birds make their nests in circles...the sun comes forth and goes down again in a circle. The moon does the
same, and both are round. The life of a man is a circle from childhood to childhood and so it is in everything where power moves.

—Hehaka Sapa (Black Elk), Oglala (Teton) Dakota Elder

I had a terrible realization about my own understanding of Native culture recently. A woman called the American Indian
Student Association to ask if a representative from UCLA could do a presentation in her classroom about American Indians.
She said that she wanted to make the lesson about American Indians more appealing to the students instead of just reading to
them from the book. She also mentioned that she felt unqualified to speak. My first response was how few of us are connected
enough to our Native cultures and traditions to do a performance of any sort or speak emphatically about the history of
American Indian culture. My second response was to refer her to someplace I knew would be able to offer her the resources
she was looking for. And then I realized how readily I passed this opportunity on to somebody else, and that I really can’t
represent my own Native culture. I sat with that thought for a while but not long enough to really do anything about it. Then
almost ironically, a similar situation occurred. A friend of mine who also teaches young students asked me if I would be
willing to do a presentation. She asked with the same intentions that the other woman did and I was really struck. I thought,
of course she would ask me to do a presentation, I always talk about being active in the American Indian community. This
time, my response was different. I decided I no longer wanted to feel guilty about not being able to present my Native culcure.

Always introducing yourself is a lesson I have learned from other Native people. 1 am Choctaw from Oklahoma, on my
father’s side. I did not grow up with that background and have never performed Native arts. I don’t have any artifacts or
regalia, and I certainly don’t know any songs or stories related to my Choctraw heritage.

- ave recently learned that, when Native people represent American Indian culture, they should portray and take pride in
the diversity of their own tribes people. This opportunity, of presenting in a class, clearly presented itself as the one I needed to
research information and artifacts in order to represent Choctaw culture. With that in mind I began my search.

Reading led me to recognize a telling disrespect that I was demonstrating for the Choctaw and for myself. Chiefly, I
realized that I was trying to find artifacts that I myself knew nothing about and then I was going to attempt to characterize
them without making any connection with the actual people whose culture they come from. I was not, however, accepting
the life that I have lived as an American Indian as representative of Native culture. My life is one outside of strong Native
traditions, which happens to be where a majorizy of American Indians sectle temporarily.

The questions I am about to ask all bear the origin of my sarcasm. How many people with only a small portion of Indian
blood, maybe even less than 1/64, disassociate themselves because they envision American Indians as a past culture living in
teepees, wearing feather headdresses, and shooting with bows and arrows? Or see the culture as something from their long
gone past that they believe is no longer a part of them? Or they dont want to care because they are educated enough to know
the high incidences of poverty and alcoholism within American Indian cultures? How many people who are half- or full-
blooded Indian disassociate themselves because of the same misrepresentations?

The answers to all of these questions are not as important as the truths they tell. The truth is that even now we are still
taught to assimilate to mainstream culture and accept history as written by Anglo historians, or...live in poverty. That is what
1 learned from my teachers, my history classes, and my half-blood Choctaw father. The simple fact that the educators who
confronted me were asking for artifacts to make the presentations more interesting is very harmful. It tells young American
Indians that their current cultural status as American Indians is irrelevant and unimportant, especially in urban areas where
there are very few positive American Indian role models. Furthermore it tells the students that unless they look like or do the
same things as the stereotypical Indian figure, they are not Indian. Is it not obvious why the rich traditions and languages of
this land’s indigenous cultures are fading away?

The real cruth is that education is not always helpful. However, I do not blame today’s teachers entirely for being unaware
of how to represent American Indian culture. It is the way all of us have been educated. It is not helpful buc it is happening.
The real question, now that we've placed blame, is who is responsible for making change? The only answer is ourselves.

The only Indians that are not to blame for being disconnected are the youth that are still stuck in an education system
without strong role models to promote their own cultures. The strong role models need to be us. If you are reading this you
are capable of contributing to the needs of your culture by learning abanr it the right way, and sharing the stories (knowledge)
with youth. That is the traditional way, the right way, the Indian way. _
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The Office of Hawaiian Affairs
plays a central role in defining
and pursuing Hawaiian self-
determination. It was created
in 1978 to help improve the
lives of Hawaiians. OHA is
funded mainly by revenues
from ceded lands and taxpayer
money. OHA targets general
awareness of Issues relevant to
the Hawaiian people including
federal obligations related to
land use, Native rights,
cultural practices and
sovereignty. The case Rice v
Cayetano wa:  rought by
Harold Rice. It was

challenged by the state of
Hawaii’s process of electing
OHA trustees.

In 1980, the Office of
Hawaiian Affairs was voted
into existence. Rice asserted
that this procedure violates the
fourteenth and fifteenth

This is the story of the first
Cherokee man and woman,
Kana'ti and Selu. Kana'ti and
Selu had one son who was
mischievous, but who followed
the wishes of his parents. He
was a lonely child and often
longed for a brother or sister to
play games with. One day,
while Selu was at the river
washing game that Kana'ti had
recently brought home, a
mysterious boy arose from the
river laughing and ran off into
the forest. Kana'ti captured the
mysterious boy and they
named him Wild Boy. Kana'ti
and Selu raised the boy as their
own and tried to tame Wild
Boy, but their efforts failed and
he remained mischievous.

One day the two boys
followed Kana'ti to the
mountains, where he went
hunting for turkey and deer.
Their father never failed to

amendments which establish
“one-person, one-vote.”
Federal District Court Judge
David Ezra ruled against
Rice, stating “while Native
Hawaiians are not now a
federally recognized tribe,
they nevertheless have a
special relationship that
removes the question of
voter eligibility in a special
clection from heightened
constitutional scrutiny.”
Judge Ezra’s decision was
upheld by the Ninth Circuit
Court of Appeals, which
found OHA’s voting
restrictions “not primarily
racial, but legal and
political.” The case was
taken up and argued in
October 1999, and the final
decision was handed down
earlier this year.

The importance of Rice v.

bring home enough game to
feed the family, so the boys’
curiosity made them want to
know how their father was able
to do this. Kana'ti went
through some brush, cut
through a thicket and climbed
a mountainside where he
reached an enormous rock
which was showered by a ray of
sunshine. He lifred the rock
and a deer ran out. Kana'ti shot
the animal quickly while the
boys secretly looked on with
amazement at their father’s
skill.

A few days later, the boys
went back to the rock and
lifted it, trying to imitate their
father. Unfortunately, the boys
were not quick enough and
before they could kill the first
deer, another one came out
right after it. The boys were
frightened and ran off before
they could replace the rock.

Cayetano will not be in the
overturning of a state
procedure, but in the battles
that follow. There still must
be found constitutionally
permissible ways for the
United States and Hawaii to
provide assistance to Native
Hawaiians. There are four
alternatives available to these
entities:

1) to recognize Hawaiians as
an Indian tribe or as the
tribe’s constitutional
equivalent;

2) to invoke the special
programs for Alaska Natives
as proof that Congress can
act on behalf of Natives;

3) to discover in the
Constitution grounds for
special treatment of
indigenous people;

4) or to invoke
constitutionally permissible
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When Kana'ti returned to the
rock, all he found was a jar of
bugs that the boys had left
behind. To punish the boys for
their mischief, Kana'ti released
the bugs onto the boys and told
them that because of their bad
behavior the family would
sometimes have to go without
food and would have to look
for game all over the woods
from then on.

Selu always brought the
family corn and beans from a
storehouse near their home.
The boys spied on their mother
one day and learned how she
was able to bring the vegetables
to the family every day. She
stood in front of a basker and
rubbed her stomach around in
a circle while asking the spirics
to bless her family. Suddenly
corn appeared in the basker
and as she touched under her
arms, beans filled che basket

affirmative action.

In the long run, the
Supreme Court’s ruling can
and will extend to other
areas in Hawaiian social life,
and the distinction of Native
Hawaiians—the group of
people who lived on those
islands before the arrival of
other groups—must be
maintained. The United
States must also be held
accountable, in truth as in
words, to the crimes
committed against the
Hawaiian people, and steps
toward this end have been
established by the Apology
Bill of 1993. However, this
decision will stem the
movement toward Hawaiian
sovereignty because of the
way the Court applied the

strictest scrutiny to the case. o,
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also. The boys thought she was
a witch and they plotted to kill
her. Selu dreamt that her
children wanted to kill her and
the spirits told her chat she
must tell them that she knew of
their intentions. Before she
died, she told the boys to clear
the lands and drag her body
around the ground seven times.
They were also supposed to
stay awake for two days, and
when they awoke from their
sleep on the third day, there
would be plenty of corn for
them. The boys were lazy, and
only dragged Selu’s body
around the ground twice and
then they went to sleep.
Because of the boys’ laziness,
the Cherokee people now have
to plant corn on their own, and
even then, it will only grow in
certain places.t@@j











